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various deities, the knee-joint has been attributed to Dhatr
(IX. 12. 10); it has also been stated that the ox is Agni when
sitting, the Asvins when arisen, Indra when standing eastward,
Yama when standing southwards, Dhatr when standing west-
ward, and Savitr when standing northward (IX. 12. 20, 21).
Lastly, we are told that at the beginning of creation Dhatr
was unborn (XT. 10. 5) and that he was born Dhatr (XI. 10. 9)'.
In the Brahmanas, several deities have been qualified as
dhdtd (perhaps with reference to the protective or supporting
influence): thus Prajapati (Sat. Br. 9. 5. 1-38), the sun (Ait. Br.
3.48), the Eire (Taitt. Br. 3. 3. 10. 2), the moon (Sadv. Br. 4. 6 ;
Gop. Br. 1.10), and the earth (Taitt. Br. 3. 8. 23. 3), have been
so qualified. The year (Taitfc. Br. 1. 7. 2. 1) and Death (Taitt.
Br. 3. 12.9.6) have also been called dhata. In some Brahmanas
(Tandya, 24. 12. 4 ; Taitt. 2. g. 19.1-2) Dhatr has been regarded
as one of the Adityas.

In the Naighantuka (5. 5), Dhatr has been enumerated
with the gods of the middle region. In Nirukta (10. 26. 1)
he has been described as the generator (or ordainer) of all beings.
The word is also found in the earlier <*stronomieal works
of the Hindus. The term is used for the Uttaraphdlguni naksatra
in Arcajyotisa (si. 9) and Yajusajyotisa (si. 10). Somakara,
the commentator, takes the word to mean Yama. Again
Aryaman has been stated to be the two Uttaraphdlgunis or their
presiding deity in the same two works (Arcaj. si. 9, 14, 25 ;
Yaj. 10, 18, 32) as well as in Pitamaha-siddhanta and Vrhad-
vasi$tha-siddhanta (8. 18).

Nothing definite is said regarding the physical nature of
the deity by the oriental scholars, except that he is regarded
as the creator in general.

From the study of Dhatr we find that, whereas he developed
into a pre-eminent deity during the Vedic period, he merged
into oblivion in the Brahmanic times. Considering the Vedic
age, we find in the Rigveda that he has been regarded as a creator
of the world and invoked to support the earthly beings mainly
in the way of giving them progeny. In the Yajurvedas, his
field of gift has been further extended as a sustainer by food and
wealth throughout the year. Lastly, in the Atharvaveda,
we find hiTn invoked for all sorts of gifts, in fact for all sorts of
well-being and prosperity not only for the living but also for
the soul of the deceased. Thus he has been regarded as a
supporter and sustainer of the world and earthly beings. In
the Brahmanas, he has almost lost his significance as a distinct
personage. All the various deities have been qualified as dhata
(or supp-orters of the world).

lYom the above considerations I am led to the belief that,
originally considered as a creator and then as a supporter of the
world as well, he was later on forgotten as such ; and, as we
see, Prajapati came into pre-eminence in his place.